
Introduction

The great debate that is following hot on the heels of the contro-
versy about human sexuality is the question of the uniqueness of
Jesus Christ. Revisionists are wanting to set what they see as a
more conciliatory tone on this issue, affirming insights in other
religions and not wanting to claim that Jesus is the only means of
salvation. One prominent thinker on the subject, Rosemary Rad-
ford Ruether, makes her point strongly: “The idea that Christian-
ity, or even the biblical faiths, have a monopoly on religious truth
is an outrageous and absurd religious chauvinism.”1

The Presiding Bishop of The Episcopal Church, Dr. Katharine
Jefferts Schori, seems be following this approach. In a recent in-
terview, when asked by a parishioner whether she shared the tra-
ditional Christian doctrine that Jesus was the only way of
salvation, she replied, “I look around me and see evidence that
God is at work in traditions that don’t call themselves Christian.”2

She was asked, “Is belief in Jesus the only way to get to heaven?”
in an interview with Time, and replied, “We who practise the
Christian tradition understand him as our vehicle to the divine.
But for us to assume that God could not act in other ways is, I
think, to put God in an awfully small box.”3 She was pressed to ex-
plain further what she had in mind by this comment during an
NPR interview and said, “Hindus and people of other faith tradi-
tions approach God through their… own cultural contexts; they re-
late to God, they experience God in human relationships, as well
as ones that transcend human relationships; and Christians would
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say those are our experiences of Jesus; of God through the experi-
ence of Jesus.”4

Bishop Jefferts Schori is no doubt doing what liberals and re-
visionists have always done, which is to re-present the Christian
faith from within the dominant philosophies of the day, or in dia-
logue with those philosophies – in our case, pluralism. It is in-
tended as a means of commending the faith to unbelievers, which
is of course a noble goal. Such an approach is, however, always in
danger of under-representing those elements of Christian teach-
ing that do not fit well within current thought. For today’s culture,
in which anyone who claims that their view is in any way superior
to those of others is seen as making some form of power grab,5

these dangers are especially serious. Teaching about the unique-
ness of Jesus Christ, like that in the Anglican Articles,6 will not sit
well in such a scheme.

Some of us have never been great admirers of the liberal or re-
visionist approaches, preferring instead to criticize the culture
from the standpoint of the Christian faith. But even those who
have been supportive of these projects up until now might want to
ask: How far can they run in our contemporary pluralistic culture
before essential components of the Christian faith are simply lost?

As the debate about the uniqueness of Christ becomes ever
more prominent, it is important that those who are committed to
traditional, gospel Christianity are able to offer an alternative ap-

proach. Rather than accepting uncritically the claims of pluralism,
we will want to find ways of calling it into question. The challenge
is how to do so without appearing judgmental and bigoted, criti-
cisms that are frequently levelled at evangelicals and other conser-
vatives or orthodox believers – sometimes, we must admit,
deservedly so. 

This paper sets out to provide two ways of making such a
reply. The first is the more thorough approach, taking the issue of
pluralism in its general claims and exposing some of its inherent
weaknesses. Such a discussion has a lot to commend it, and
where our audience is open to a wide-ranging conversation, it
should yield rich dividends. But not all of our conversation part-
ners will be open to such an extensive engagement. We may be of-
fering more than they want to know. So I shall then offer a second
approach, which is much more concise and takes us quickly to the
heart of the gospel. It gives us things we could say at a water
cooler or in a checkout line – the sort of contexts where these con-
versations have a way of cropping up. It is to say that, because
Jesus Christ is the only person who has been raised from the dead
never to die again, his claim to offer life beyond the grave should
be treated as unique.

Let us begin by laying out the case for the uniqueness of
Christ that concentrates on criticizing pluralism. I shall endeavor
to do so in a concise way, in the hope that as such it will be more
useful for personal conversations or for use in sermons and teach-
ing opportunities.

Pluralism and the Uniqueness of Christ
John Hick has argued particularly strenuously for the pluralist

approach, and his case may be summarized as follows: 

1.  The Bible is culturally conditioned.
2. Every religion has some transcendent element, and they 

have commonality.
3. The oppressed need to be liberated and that needs religions 

to work together.7
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4“Here and Now” program, National Public Radio, October 18, 2006.  Here,
Jefferts Schori makes it clear that she is not only saying that non-Christian peo-
ple can be saved through Jesus without knowing about him (a position known as
“inclusivism”), but that individuals are saved by their various religions, which is
the “pluralist” position.

5Michel Foucault is the philosopher most closely associated with making
this point. He said he was interested in, ‘detaching the power of truth from the
forms of hegemony, social, economic and cultural, within which it operates at
the present time.’ Michel Foucault, Power/Knowledge: Selected Interviews and
Other Writings, 1972-1977, quoted in Diogenes Allen and Eric O. Springsted, Phi-
losophy for Understanding Theology (2nd ed.; Louisville, Ky.: Westminster John
Knox Press, 2007), 231. 

6Such as that in the Thirty-Nine Articles: “They also are to be had accursed
that presume to say, That every man shall be saved by the Law or Sect which he
professeth, so that he be diligent to frame his life according to that Law, and the
light of Nature. For Holy Scripture doth set out unto us only the Name of Jesus
Christ, whereby men must be saved.” (XVIII)

7Hick and Knitter, Myth.



Each one of these claims deserves a lengthy reply, but, to put it
briefly, we might respond to them by saying:

1.  The Bible is indeed culturally conditioned – it is, after all, 
the work of many human authors – but it is also the eternal 
word of God, and as such communicates truths that outlast 
the days in which they were first given.8

2. The claims that every religion has a transcendent element 
and that religions enjoy commonalities raise the questions: 
What is meant by “religion” here? and, What is this alleged 
commonality that they share?

3. It is indeed important that all people of good will work to-
gether for justice and peace, but this is not in itself an argu-
ment for the validity of all religious claims.

It is the second of these points that we shall be focusing on in this
paper, and it is to a fuller response to it that we now turn.

Jesus made his own claims to uniqueness in the pluralistic culture of
the first century Roman Empire. 

Palestine in the time of Christ was certainly not short of reli-
gions. The policy of the Roman empire of incorporating the gods
of the defeated nations into their panoply of gods made for a re-
markable religious diversity. They had the Greek gods (Zeus, Po-
seidon, Hades…), the often-parallel Roman gods (Jupiter,
Neptune, Pluto…), the Oriental mystery cults (Isis, Serapis, Cy-
bele, Mithras), as well as worship of the Emperor (or at least his
“genius”), fostered by Augustus and his successors. This is the
world in which Jesus claimed, “I am the way, the truth and the
life, no one comes to the Father except by me” (John 14:6).9 And
when Peter made his famous affirmation to Jesus, “You are the
Christ, the Son of the living God” (Matt 16:16), he did so at Cae-

sarea Philippi, center of the cult to the Greek god, Pan. As Michael
Green says, “It is often made to sound as if Christianity now faces
pluralism for the first time. That is not true at all.”10 The widely
held view that Christianity is encountering a multitude of other
religions for the first time is one of those modern myths that
needs to be corrected.

Cultural pluralism is part of God’s good creation, but intellectual plu-
ralism of the form being recommended today promotes confusion.

Cultural pluralism is a very good thing: every person in every
race is made in God’s image and is precious to God. But this cul-
tural pluralism is often not distinguished from intellectual plural-
ism, the view that every opinion is equally as important as any
other. This is deeply problematic. As philosopher Richard Rorty
points out, nobody really believes that “two incompatible opinions
on an important topic are equally good.”11 Does it really make
sense to say that the Christian claim that Jesus died on the cross
and the Muslim claim that he didn’t should both be treated as
equally valid? Such thinking would not be welcomed in other
fields of thought. It would not, for instance, be acceptable in the
world of banking. My view that I have $100,000 in my account is
not going to be taken as seriously as my bank’s very different view.
Nor would it be accepted in the field of engineering. My view that
a 30 foot long bridge should be enough to cross a river will not
take precedence over accurate measurements. Pluralism in fact
has only a narrow range of applicability, and it is striking that it is
primarily discussed in relation to religion and morality, the two
areas in which human rebellion against God is most evident.12
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8John Stott describes this as “dual authorship” in Understanding the Bible
(Grand Rapids: Zondervan, 1999), 141 and J.I. Packer refers to it as a “concursive
operation” of the divine and human authors, in Fundamentalism and the Word of
God (Grand Rapids: Eerdmans, 1984), 82. See these texts by Stott and Packer for
a fuller discussion of the issues at stake. 

9The English Standard Version of the Bible, (Wheaton: Crossway Bibles,
2001) is the translation of the Bible used throughout this paper.

10Quoted in Alister McGrath, Passion for Truth (Leicester: Apollos, 1996),
201ff.

11Quoted in McGrath, Passion for Truth, 218.
12What we are bringing to light here involves the distinction of facts from

values, something promoted by the Scottish philosopher David Hume. Incom-
patible views about scientific “facts” (finances, measurements…) are not accept-
able, whereas incompatible views of “values” (religious or ethical views) are. It is
the recognition that we cannot make such a tidy distinction between facts and
values that is one of the key ingredients of postmodernism.



We need to question whether it even makes sense to assert that all reli-
gions lead to God. 

It may come as a surprise to many people that we cannot even
define the term “religion” in a way that all religious people find
acceptable and that does not inadvertently include “non-religious”
people. To begin with we might ask, Should religion be defined in
terms of holding certain beliefs about God or the gods, the per-
formance of particular rituals, or obedience to specified laws of
morality? Whichever one of these we may take, the challenge then
arises of defining what religion is. Whatever we may suggest, it
turns out that there are self-designated religious people who do
not have that characteristic, or non-religious people who do.
James Frazer, one of the founders of the study of comparative reli-
gion, said, “[T]here is probably no subject in the world about
which opinions differ so much as the nature of religion, and to
frame a definition of it which would satisfy everyone must obvi-
ously be impossible.”13

David Tracy, a prominent Roman Catholic theologian at
Chicago Divinity School, who is very accommodating to plural-
ism, also wants to challenge the view that there is a common
thread to all “religions.” He says, “[There] is no single essence, no
one content of enlightenment or revelation, no one way of eman-
cipation or liberation” to be discerned within all the religions of
the world.14 We need to probe more deeply and ask, for instance,
Is Hindu “incarnation” really like Christ’s incarnation? Vishnu’s
avatars belong to the world of mythology: they are frequent and
temporary, whereas Christ’s incarnation was once and for all time.
Or we could take the question: What do we mean by salvation? As
McGrath asks, “Do Christianity and Satanism really have the
same understanding of salvation?”15 We should also inquire:

Whose view of the after-life do we take? Is it the Buddhist nirvana,
the Muslim heaven, or the Rastafarian paradise? 

As we press into these religious doctrines, we increasingly
find significant divergence. Missionary Bishop Stephen Neill
draws attention to the uniqueness of Christ on just these terms
when he says, “If any other religion has anything in the least like
the doctrines of incarnation and atonement, I have yet to find it.”16

He also raises some questions of his own for those who dispute
the uniqueness of Christ: 

Have your interlocutors ever really looked at Jesus Christ and 
tried to see Him as He is? For if we take the Gospels seri-
ously…Jesus is not in the least like anyone else who has ever 
lived. The things that He says about God are not the same as 
the sayings of any other religious teacher. The claims that He 
makes for Himself are not the same as those that have been 
made on behalf of any other religious teacher. His criticisms 
of human life and society are far more devastating than those 
that any other man has ever made. The demands He made on 
His followers are more searching than those put forward by 
any other religious teacher.17

John Milbank suggests how we might have arrived at the im-
pression that all religions do share a common core. “The false cat-
egorizations [of religion] have often been accepted by Western-
educated representatives of the other religions themselves, who
are unable to resist the politically imbued rhetorical force of West-
ern discourse.”18 In other words, it is those who have been shaped
by the arguments of pluralism that are being used as evidence for
the truth of pluralism. If Milbank is right, it means that this argu-
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13James G. Frazer, The Golden Bough (Sioux Falls: NuVision Publications,
1922, [2006]), 31. We are assuming here a cognitivist understanding of religious
truth, which holds that religious claims might be true or false. Pluralists tend to
see religious claims more in terms of describing experiences, and see incompati-
ble views more in terms of the problem of capturing the transcendent in any lan-
guage.

14Quoted in McGrath, Passion for Truth, 208.
15McGrath, Passion for Truth, 231.

16Stephen Neill, article in the Church of England Newspaper, May 28th, 1976.
17Stephen Neill, Christian Faith and Other Faiths (Downers Grove: IVP, 1984),

286. Michael Green puts it simply, “Christianity may be wrong, but nobody with
his head screwed on can claim that it is just the same as other religions! No,
whether we like it or not, we have to admit that all religions are not the same.”
But don’t all religions lead to God? (Leicester: IVP, 2002), 18.

18Quoted in Gavin D’Costa ed., Christian Uniqueness Reconsidered (New York:
Orbis, 1990), 176.



ment for pluralism is circular: it assumes the point that it wishes
to prove.

So what are we to answer to the famous question, “Don’t all
religions lead to God?” which so many of our contemporaries as-
sume must receive the answer, “Yes”? As we have seen, the word
“religion” lacks definition. The assumption that there is one God
to whom all religions are directed also overlooks the multitude of
different views of God, and indeed the number of gods that are to
be worshipped. In addition, it neglects the observation that some
religious people, like Zen Buddhists, do not believe in God. So in
the end I think we need to say that the question, “Don’t all reli-
gions lead to God?” does not actually have a meaning.

What, then, are we to make of the much-used analogy that all
religions have a partial grasp of the truth, like blind people touch-
ing different parts of the one elephant and thinking they can de-
scribe it all? Lesslie Newbigin, a missionary bishop who served for
many years in India, points out that this story assumes the van-
tage point of some all-seeing king who can tell us that is what we
are doing.19 The claim to such knowledge, which is now standard
fare in pluralist circles, is surely more arrogant than any claim by
a Christian that Jesus is the only way to God the Father. At least
Christians fully respect that others should be free to publish their
alternative truth claims without requiring that they be recast to fit
a Christian worldview. Chicago theologian Kathryn Tanner also
points out that the story of the elephant is just the kind of colonial
argument that those who use the story claim to be coming
against. She goes on to say that, “The pluralists’ insistence on
commonalities as a condition of dialogue shows an unwillingness
to recognise the depth and degree of diversity among religions, or
the positive importance of them.”20

So there are many vital questions to raise about pluralism, at
least in the form in which it now exists.21 Of course, a pluralism

which simply made space for rival truth claims to co-exist would
be very acceptable from a Christian standpoint. But the form of
pluralism which we experience today instead wishes to question
all truth claims other than its own. Such an assumption is inimi-
cal to orthodox Christianity, and any attempt to expound the
Christian faith from within its commitments is bound to fail.

Each of these points is an important criticism of pluralism,
but they do take some explaining and might demand more inter-
est on the part of the enquirer than they actually have.22 So, with-
out setting aside any of these arguments, let me outline what I
believe to be a simple, biblical and powerful case for the unique-
ness of Christ based on the resurrection of Jesus from the dead.

Resurrection and the Uniqueness of Christ
When the Apostle Paul took the gospel to such a pluralistic

city as Athens he preached about Jesus and the resurrection (Acts
17:18). There is something refreshingly direct about that. It takes
us straight to Jesus and to the central testimony of the New Testa-
ment and the Church from its earliest days that Jesus Christ has
been raised from the dead. Making the resurrection the hub of the
discussion also has the advantage of being a concrete and less
philosophical approach than the one I have already laid out, which
makes it more useful for many of the conversations in which be-
lievers might find themselves giving “a reason for the hope that is
in [them]” (1 Pet 3:15). So how might we express the uniqueness of
Jesus in terms of his resurrection from the dead?

Jesus Christ is uniquely able to bring salvation to sinful human beings
because he alone has been raised from the dead never to die again. 

Other people have died and been brought back to life (e.g. 1
Kgs 17:22), some by Jesus himself (Luke 6:15; John 11:38-44), but
one day they would die again. Jesus alone has passed through
death never to die again. His body, now seated at the right hand of
God the Father, will not get sick, nor grow old, and it will never
die. No one else has such a body. No other human being ever has
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19Lesslie Newbigin, The Gospel in a Pluralist Society (London: SPCK, 1989),
9ff.

20Quoted in McGrath, Passion for Truth, 215. 
21J.I. Packer defines this pluralism well, “the relativistic notion that all theo-

logical clashes between religions can be transcended and that an ultimate one-
ness of worldwide religious outlooks can be demonstrated.” J.I. Packer,
Celebrating the Saving Work of Christ (Carlisle: Paternoster Press, 1998), 57.

22For an unbeliever who is willing to start investigating these questions, Tim
Keller offers a very helpful summary of the issues at stake. Timothy Keller, The
Reason for God: Belief in an Age of Skepticism (New York: Dutton, 2008), Chapter 1.



had such a body, including all the religious leaders and teachers of
all the ages. No-one else will ever have such a body until Jesus
comes again at the last day (1 Cor 15:20, 42, 52). He alone has
risen from the dead in this way, and that makes Jesus unique.

In many ways, you might say that is the whole argument. It is
enough to stake out a strong claim for the uniqueness of Jesus
which is not at all disrespectful of other religious leaders or alter-
native truth claims. It is simply to reassert the classic, central
teaching of the Church: Jesus is alive and he is Lord. Everything
then rests on whether Jesus really has risen from the dead – and
on that the Christian faith does indeed depend. Without it, “our
preaching is in vain and your faith is in vain […] and you are still
in your sins [… and] those who have fallen asleep in Christ have
perished” (1 Cor 15:14-18). If Christ has not risen from the dead, it
is not only the claim to the uniqueness of Jesus that falls, but the
whole Christian faith.

There is strong body of scholarship to which we may appeal
as we proclaim the bodily resurrection of Jesus from the dead.
There are popular texts like Frank Morison’s Who Moved the
Stone?,23 J.N.D. Anderson’s, Evidence for the Resurrection24 and nu-
merous other leaflets, books and chapters of apologetics texts that
we may turn to for support of this claim. There are also more
scholarly texts like Wolfhart Pannenberg’s Jesus: God and Man25

and more recently N.T. Wright’s masterful treatise, The Resurrec-
tion of the Son of God.26 These texts show how compelling the his-
torical evidence is that Jesus rose bodily from the grave on the
third day. As such, these books are useful not only for making the
case for the uniqueness of Christ, but also for strengthening the
faith of all who read them. 

This argument for the uniqueness of Christ based on the res-
urrection of Jesus from the dead offers Christians a response con-
cise enough that they could make it at the water cooler or
checkout line. “I know many people today think that Jesus is sim-
ply one of many great religious teachers, but I have come to be-
lieve that Jesus rose from the dead never to die again, and that is
something completely unique. That is why I want to pay special
attention to what he has to say about life and death and to the pos-
sibility of eternal life.” Obviously, people will want to put this in
their own words, but I would suggest it is the sort of thing that
many followers of Jesus could express in some form that might at
least get people questioning the current pluralist settlement.

But what if the conversation does not stop there? Where
might we turn next? Let us consider what would be most helpful,
keeping to the central claims of the Christian faith.

This unique resurrection of Jesus Christ raises the question of who Jesus
is. 

What is it about Jesus that puts him in this category all of his
own? We want to know what this Jesus was saying and doing be-
fore he died to see what light might be shed on the matter. Here
we turn to the Bible and see Jesus’ claims to forgive sin, which
God alone can do (e.g. Mark 2:1-12; cf. Acts 13:38), to be the Son of
God (e.g. Matt 16:16; Mark 14:61; Luke 1:35; cf. Heb 1:3) and notice
the way that Jesus accepted worship (e.g. John 20:28; cf. Phil 2:9-
11; Heb 1:6; Col 1:15).27 The quality of Jesus’ character, the authority
of his teaching, and the way he performed miracles, healings and
exorcisms by his own word of power also affirm his claims to di-
vinity. At the same time, we will want to point out his full human-
ity: he needed to eat, drink and sleep (Matt 4:2; Mark 4:38), and he
was able to die (Mark 15:37).28 It is within this context that the as-
tounding event of the resurrection of Jesus Christ is to be under-
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23Frank Morison, Who Moved the Stone? (Grand Rapids: Zondervan, 1987).
24J.N.D. Anderson, Evidence for the Resurrection (Downers Grove: IVP, 1950).
25Wolfhart Pannenberg, Jesus: God and Man (2nd ed.; trans. Lewis L. Wilkins

and Duane A. Priebe; Louisville, Ky.: Westminster John Knox, 1982) 88ff.
26N.T. Wright, The Resurrection of the Son of God (Minneapolis: Augsburg

Press, 2003). Here Wright makes it clear that first century Jews would not regard
some on-going sense of inspiration from someone who has died to be a resurrec-
tion, in the way many revisionists suggest. The apostles were witnesses that
Jesus had died and then came to life again; his tomb was empty and he was walk-
ing, talking and even eating with people. That was the basis on which they
preached the gospel of the forgiveness of sins.

27This important issue is carefully developed by Larry W. Hurtado, in his, At
the Origins of Christian Worship (Carlisle: Paternoster, 1999), 39ff and, more thor-
oughly, in his Lord Jesus Christ: Devotion to Jesus in Earliest Christianity (Grand
Rapids: Eerdmans, 2003). 

28For a fuller discussion of the biblical evidence for the uniqueness of Jesus
as fully man and fully God see R.T. France, “The Uniqueness of Christ,” Evangeli-
cal Review of Theology 17/1, (1993): 9-18 and Chris Wright, What’s so Unique about
Jesus? (Eastbourne: MARC, 1990), 83ff.



stood. Indeed it is only in this context that we can make sense of
the resurrection and, at the same time, it is only in the light of the
resurrection that we can see the truth of these claims. 

If our conversation partner is not familiar with the biblical
witness to Jesus (which is becoming increasingly common), this
is a great opportunity to suggest they read one of the gospels and
perhaps offer to discuss it with them. It is also a chance to invite
them to church or to a home group where they can hear the Bible
expounded and meet people who believe the Bible to be trustwor-
thy and true. For anyone shaped by pluralism, it may well be that
meeting such people proves to be most helpful. To go from hear-
ing the claim that Jesus is alive and active today to meeting people
whose lives depend on that claim is extremely significant for post-
moderns. This seems to me to be one of the reasons why intro-
ductions to the Christian faith like Alpha are so effective: people
not only hear the Christian claims but they also meet people who
believe those claims to be true and whose lives bear testimony to
their truth.

So we have started a conversation about the resurrection of
Jesus from the dead and have had a chance to go on from there to
talk about who Jesus is. Where might we turn next?

The resurrection of Jesus from the dead and the implications for believ-
ing his claims to be divine invite us to look again at what it means that
this Jesus died and rose again. 

Once we see that Jesus is the only person in human history to
have risen from the dead never to die again, and in the light of
that turned to see what he was saying and doing before he died,
we come to the great question: Why did Jesus die and rise again? 

I think the best way to respond to this vital question is to
focus on the subject of forgiveness. Jesus died and rose again so
that we might be forgiven our sins and restored in our relation-
ship to God. His death reveals the cost of our forgiveness: it cost
the passion and the death of the incarnate Son of God. All our re-
bellion against God in thought, word and deed, every way in
which we disobey God’s law and fail to reveal God’s glory in the
world (i.e. our sin), separates us from our God (Isa 59:2). Since

God is the source of our life and the fount of all goodness, this is a
very serious crisis. We are on the path to death and destruction.

In his passion and death, Jesus bore the consequences of our
sin: it led to his death. God has not overlooked the crisis of sin,
but has taken the crisis to himself in Jesus Christ, bearing respon-
sibility for our sin, facing our God-forsakenness, submitting to
death for us. The Scottish Congregationalist preacher and theolo-
gian, P.T. Forsyth, expresses this with characteristic elegance:

Christ accepted the judgement holiness must pass upon sin, 
and did so in a way that confessed it as holy from amidst the 
deepest experience of it, the experience not of a spectator but a 
victim. His obedience was not merely a fine, perfect, and 
mighty harmony of His own will with God’s blessed will; but 
it was the acceptance on man’s behalf of that judgement 
which sin had entailed, and the confession on man’s behalf in 
a tremendous act that the judgement was good and holy. For 
the holiness of God makes two demands: first, for an answer-
ing holiness in love, and second, for a judgement on those 
who do not answer but defy. And Christ met both, in one and 
the same act.29

All this was done in order that the forgiveness of sins might be
proclaimed in all the world. The price of our rebellion has been
paid so that we can be forgiven. And the evidence that this has in-
deed come about is the resurrection of Jesus from the dead. The
new age has dawned; sin and death have been defeated; eternal
life is available again to human beings. Now this gospel message
of forgiveness of sins is to be proclaimed everywhere, and where it
is believed and people respond in faith, expressed in repentance
and baptism, they are reconciled to God and receive the gift of the
Holy Spirit and resurrection life.

It might well be that the conversation doesn’t follow the linear
sequence suggested here, but I hope this shows how, by focusing
on the resurrection, we can present the uniqueness of Jesus 
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29P.T. Forsyth, The Work of Christ (London: Independent Press, 1910, [1938]),
206. The reader is invited to amend the non-gender-inclusive language as neces-
sary.



Christ without belittling other religions or philosophies and at the
same time present the gospel message.

It is important to notice here that we are not seeking to sug-
gest that there is no truth to be found elsewhere. We believe that
God offers a general revelation in creation both in the world
around us and in our moral sense. There are, “the starry skies
above me and the moral law within me,” as Immanuel Kant put
it.30 The Apostle Paul affirmed the general awareness of God’s ex-
istence and power (Rom 1:19-21) and he endorsed what some of
the Greek philosophers taught about God when he preached in
Athens (Acts 17:22-34). John Calvin acknowledged a general
knowledge of God as creator, although not as redeemer,31 and the
Swiss Reformed theologian, Karl Barth develops this idea further
when, after criticizing religion as a human construction, he af-
firms the existence of “lights” as well as the “Light” of Jesus, from
which these other lights are lit.32 We want to affirm, however, that
while there is a widespread awareness of God and that the Scrip-
tures do affirm that God wants to have mercy on all (Rom 11:32; 2
Pet 3:9), we are called to proclaim salvation through Christ alone
(John 14:6; Acts 4:12) and to make disciples of all the nations (Matt
28:19).33 

Conclusion
There have been many claims to incarnation, some clearly

mythical (like the Greek god, Dionysus), others not (like the
Roman Emperor). There have been many thousands of crucifix-
ions. But there has only ever been one person raised from the
dead never to die again. It is the clearest sign that Jesus Christ is
unique. And it is in the light of this resurrection that we proclaim
that he alone has died for the sins of the world, and that he alone

has risen to eternal life so that sinners might rise to eternal life.
This is not to disparage other people’s views, but it is to say that
Jesus is the great heavenly physician who alone has the remedy
for the sin that separates us from God. Everyone, everywhere
needs to hear this good news and be invited to come to Christ to
find the salvation that he alone can give.34
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30Immanuel Kant, Critique of Practical Wisdom, Conclusion. Trans. Thomas
Kingsmill Abbott, 1788. Cited 30 June 2008. Online:
http://philosophy.eserver.org/kant/critique-of-practical-reaso.txt. Cf. Ps 19.

31John Calvin, The Institutes of the Christian Religion, Book 1, sections 5 and 6.
32Karl Barth, Church Dogmatics (vol. I, pt. 2; Edinburgh: T&T Clark,

1938[1956]), 280ff, and Church Dogmatics (vol. IV pt. 3.1; Edinburgh: T&T Clark,
1959[1961]), 139ff.

34For an expanded discussion of this subject see, Gerald R. McDermott, Can
Evangelicals learn from World Religions? Jesus, Revelation and Religious Traditions
(Downers Grove: IVP, 2000).
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